property, over which they keep a jealous watch. Mystagogues do not announce this Mystery in everyday language, for all to understand; they announce the Mystery to us through initiation and inspiration. The Mystagogue is a philosophus per intuitionem or per inspirationem. They consider themselves elite, superior to others, more distinguished.
They need no school, work, or effort, reaching their goals through spiritual insight. They reach their goals through feeling, on the basis of feelings, and so receive everything without mediation.
Kant unmasks the arrogance of the mystagogue and reveals that they think they enjoy absolute knowledge only because they have made of God their own private property, supposing they know God better than God himself. In short, the mystagogues claim absolute knowledge in the name of faith and religion, while the enlighteners do so in the name of reason and science. Kant proposed an agreement between the mystagogues and the enlighteners, a dialogue between faith and reason, religion and science (I. Kant,
Von einem neuerdings erhobenen vornehmen Ton in der Philosophie).
In his work on the Apocalypse, Jacques Derrida has reinvigorated Kant's thought. Derrida points out that the world situation today is very similar to that of Kant's time. Today, he claims, there is literary mystagogy on the one hand, and philosophy on the other. Derrida proposes a reintegration of mystagogy and philosophy, as each of us is both mystagogue and enlightener. Derrida rejects both extremes, as he rejects absolute knowledge both in the name of faith and religion, in the name of an apocalyptic vision, and in the name of reason and science. He illustrates this through the example of nuclear war. After such a war, none would be left to make capital out of the victory. It would be absolute self-destruction, a war in the name of the great Nothing, Void, or Nullity. This is for Derrida the only solution is dialogue between those in love with life, however poorly they understand each other.
Mahmutćahajić is aware that the conflict between religion and science, the religious and secular, is so heightened today that there are two absolutist fundamentalisms, a religious and a secular fundamentalism which deny each other, with the paradoxical effect that they affirm and reinforce each other. Mahmutćehajić demonstrates clearly that Islam is not absolute, religion is not absolute, only God is absolute. Those who treat their religion as absolute are the most evident and most radical deniers of God, who is One for all people on the Earth.
Religion is there that we may manifest our respect for and love of others through it, our respect and our love for the Creator of all things. Those who use religion today to express their hatred and contempt for others are the greatest enemies of religion, regardless of their declarations of belief. This means that a religion is destroyed from inside, not outside, not by others, but by ourselves. Those who raise their own religion above others, at the expense of other people and other religions, directly contradict the very essence of religion, as it is through religion we bear witness to our own humility before others and the absolute Other. beings and things. Duality (plurality) presupposes and reveals Divine Unity, as differences in this world reveal God's Unity. The purpose of human existence is to discover Peace, for God is Peace. The discussion focuses on the people-of-peace (Muslim), being-at-peace (Islam), and Peace (al-Salam). Human existence is a journey towards Peace.
The other or stranger is a sign of God's presence, since God is the absolute Other: "That God is (the) other to all of existence allows the recognition and crossing of the boundaries that determine everything in existence" (15). Consciousness of the other or stranger entails consciousness of the boundaries, the differences between individuals and between groups, but also of the Unity manifest through differences which binds us all. Thus, we become conscious that our God and your God is One (Qur'an, 29:46).
Our highest capacity is self-knowledge, but we may know ourselves only if we also know the other. Human knowledge can never be absolute, for it is a little knowledge.
Accepting our creaturehood, we also recognise that there is no God but God, "there is no real except the Real" (23). God is to be seen in every other face: "Humankind is the culmination of all creation. We gather in ourselves everything created before us" (25).
We learn that there is nothing we have not received from the Creator and that we are indebted to Him Who gave us all that is (44): "Every human being is a relationship to peace" (34), while the highest human knowledge is consciousness of God's unknowability (40). The authentic human relation to God is the relation of confidence, because God is Faithful (42).
Beauty reveals God. We see our Creator's beauty in all the things of the world (48). When created humanity forgets its authentic nature and considers itself the culmination of development, we make gods or idols of ourselves (54). Each of us is made in God's image and the Creator is present in each of us and we are always related to our Creator (65). The highest degree of doing what is good is to be found in the prophets, the just, the martyrs, and the good (70). All of God's prophets have been people of peace, leading humanity to God as Peace. Peace (al-Salam) is one of God's beautiful names (92). Everything in existence reveals the names of God. There are many ways to God and it is only in and through our differences that we make our way to the One God, for only what differs may be united.
In this book (furnished with a glossary and bibliography), which comprises a preface, nineteen chapters ("I, Thou, and He"; "The One and the Many"; "The Stranger"; "Self-knowledge"; "The Sense-of-Self and the Debt"; "Being-at-Peace"; "Faith"; "Beauty"; "The Hour"; "Humanity"; "The Other and the Different"; "Intolerance I"; "Intolerance II"; "The Muslim"; "The Universality of Prophecy"; "The Nation of the Just"; "Dialogue"; "Finding Fault with Others and the Self"; "Free Will and the Covenant") and an afterword, the author has provided a convincing presentation of the Muslim point of view, the Muslim way of looking at the other and reality as a whole, including Muslim ontology, gnoseology, moral theology, and ethics. The fundamental insight is that Islam in its authentic sense is our relationship as human beings with God, a relationship in which we seek peace (Muslim) and a God who is Peace (al-Salam) . From this, we may conclude that Islamic theology is in fact an eirenology (Greek: eiréne, which means peace). The guiding thought of Mahmutćehajić's book is that God is one, or in his terms Divine Unity, which we Christians more usually speak of as Divine Oneness. Divine Oneness makes the world possible. The governing principle of this world is plurality, multiplicity, difference. Divine Oneness and the pluralism of this world are not mutually exclusive. They include and require each other. In effect this means: the more the religious differences in the world, the more God is manifest in it. The world's differences cannot exhaust God's oneness. To negate religious differences is to negate religious life On the Other: A Muslim View 137 and deny God. To negate the world's religious pluralism is to negate God. All the religions and religious forms express faith, confidence, and love of God and our fellow humans. They are not imposed on others. Rather, confident in each other, they compete in good, to make a Land of Peace of this heavenly ball, of peace understood not just as the absence of war, but as the fullness of all good things, as full life for all.
Mahmutćehajić does in Bosnian what
Mahmutćehajić's book, Malo znanja, is a fitting companion to Cusanus' De pace fidei (On the Peaceful Unity of Faith) in the Christian tradition.
